


























































































































































































































































































































































































































































































































































































































seem) with our individuality, and all. the "illusions" of the Advai­
tists, just as real as they practically are to our normal conscious­
ness. 

As Schopenbauer, following Buddha points out, suffering is a 
necessary condition of this existence.1 The war of the contending 
forces as they grind themselves down to the final resultant must 
cause endless ag,ony... We may one day be able to transform the cate­
gories of emotion as certainly and easily as we now transform the 
categories of force, so that in a few years Chicago may be import_ 
ing suffering in the raw state and turning it into tinned salmon: 
but at present the reverse process is alone practicable. 

How, �t�h�e�~�,�s�h�a�l�l� we escape? Can we eX8ect the entire universe 
to resolve itself back into the. phase of O? Surely not. Inxthe 
first place, there is no reason why the whole should do S.o; - is 
just as convertible as x. But worse, the category of causali¥"y has 
been formed, and its. inertia is sufficient to oppose a most serious 
stumbling-block to so �~�i�g�a�n�t�i�c� a process. 

The task .he.f.oxe .u.s . �i�~� ...c..onseqll8Ji.tly of a terrible nature. It 
is easy to let things slide, to grin. and bear it in fact, until 
everything is merged in the ultimate unity, which mayor may not be 
decently tolerable. BQt while we wait? 

The.renow arises the question of .. fre.ewill. Causality is prob­
ably not fully extended in its own categorY',2 a circumstance which 
gives room for a fractional amount of freewill. If this be not so, 
it matters little; for if I find myself in a good state, that merely 
proves that destiny took me there. We are, as Herbert Spencer ob­
serves, self-deluded with the idea of freewill; but if this be so, 
nothing matters at all. �I�f�~� however, Herbert Spencer is mistaken 
(unlikely as it must appear}, then our reason is valid, and we 
should seek out the right path and pursue it. The question there­
fore need not trouble us at all. 

Here then we see the use of morals and of religion, and all 
the rest of the bag of tricks. All these are methods, bad or good, 
for extricating ourselves from the universe. 

Closely connected with this question is that of the will of 
God. People argue that an Infinite intelligence must have been at 
work on this cosmos. I reply No! There is no intelligence at work 
worthy of the name. The Laws of Nature may be generalised in one -
the Law of Inertia. Everything moves in the direction determined 

1. See also Huxley, "Evolution and Ethics." 
2. Causality is �i�t�s�~�l�f� a secondary, and in its limitation as 

applied to volition, an inconceivable idea. H. Spencer, OPe 
cit. This consideration alone should add great weight to the 
agnostic, and a fortiori to the Buddhist, position. 
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by the path of least resistance; species arise, develop, and die 
as their collective inertia determines; to this Law there is no 
exception but the doubtful one of Free-will; thf Law of Destiny 
itself is formally and really' identical with it. 

As to an infinite intelligence, all philosopers of any stand­
ing are agreed that all-love and all-power are incompatible. The 
existence of the universe is a standing proof of this. 

The Deist needs the Optimist to keep him company: over their 
firesides all goes well, but it is a sad shipwrick they suffer on 
emerging into the cold world. 

This is why those who seek to buttress up religion are so 
anxious to prove. that the un'iverse has no real existence, or only 
a temporary and rela,tively unimportant one; the result is of course 
the usual self-destructive Advaitist muddle. 

The precepts of morality and religion are thus of use, of vital 
use to us, in restraining the more violent forces alike of nature 
and of man. For unless law and order prevail, we have not the neces­
sary quiet and resources for investigating and learning to bring ';', 
under our control, all the divergent phenomena of our prison, a work 
which we undertake that at last we may be able to break down the 
walls, and find that freedom which an inconsiderate Inversion has 
denied. 

The mystical pre'cepts of pseudo-Zoroaster, Buddha, Cankaracharya, 
pseudo-Christ and the rest, are for advanced studem.ts only, for ':\:: 
direct attack on the problem. Our servants, the soldiers, lawyers, 
all forms of government, make this our nobler 'work possible, and it 
is the gravest possible mistake to sneer at these humble but faith­
ful followers of the great minds of the world. 

What then, are the best, easiest, directest methods to attain 
our result? And how shall we, in mortal language, convey to the 
minds of others the nature of a result so beyond language, baffling 
even imagination eagle-pinioned? ,It may help us if we endeavour to 
outline the distinction between the Hindu and Buddhist methods and 
aims of the Great Work. 

The Hindu method is really mystical in the truest sense; for, 
as I have shown, the,\Atman is not infinite and eternal: one day it 
must sink down with the other forces. But by creating in thought 

1. See H. Spencer, "First Principles tt
, "The Knowable," for a fair 

summary of the facts underlying this generalisation; which 
indeed he comes within an ace of making in so many words. It 
may be observed that this ~aw is nearly if not quite axiomatic, 
its contrary being enormously difficult if not impossible to 
formulate mentally. 
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an infinite Impersonal Personality, by defining it as such, all 
religioJUJ.,except the Buddhist and, as I ,believe.; the' Qabalistic, 
have sought t.O annihilate their own personal! ty. The. Buddhist 
aims directly at extinction;' the Hindu denies and abolishes his 
own finity by the creation of an absolute. ' 

As this cannot be done in reality, the process is illusory; 
yet it is useful in the early stages - as far, at any rate, as the 
fourth stage of Dhyana, where the Buddha places it, though the Yogis 
claim to attain to Nirvikalpa-Samadhi, and that Moksha is identical 
with Nirvana; the former claim I see no reason to deny them; the 
latter statement.:I must. decline at present to accept. 

The task of the Buddhist recluse is roughly as follows. He 
must plunge every particle of his being into one idea: right 
views, aspirations, word, deed, life, will-power, meditation, rap­
ture, such are the stages of h~s liberation, which resolves itself 
into a struggle against the law of causality. He cannot prevent 
paa.t causes taking effect, but he can prevent present causes from 
having any future results. .The exoteric Christ~an and Hindu rather 
rely on another person to do th~s for them, and are further blinded 
by the thirst for life and individual. exi.stence, the most formidable 
obstacle of all, in fact a negation of the very object of all reli­
gion. Schopenhauer shows that life is assured to the will-to-live, 
and unless Christ (or Krishna, as the case may be) destroys these 
folk by superior power - a task from which almightiness might well 
recoil baffled! - I much fear that eternal life, and consequently 
eternal suffering, joy, and change of all kinds, will be their mel­
ancholy fate. Such persons are in truth their own real enemies. 
Many of them, however, believing erroneously that they are being 
"unselfish", do fill their hearts with devotion for the beloved 
Saviour, and this process is, in its ultimation, so similar to the 
earlier stages of the Great York itself, that some confusion has, 
stupidly enough, arisen; but for all that the practice has been 
the means of bringing some devotees on to the true Path of the Vise, 
unpromising as such material must sound to intelligent ears. 

The esoteric Christian or Hindu adop;ts a middle path. Having 
projected the Absolute from his mind, he endeavours.to unite his 
consciousness with that of his Absolute, and of course his person­
ality is destroyed in the process. Yet it is to be fBared that 
such an adept too often starts on the path with the hideous idea 
of aggrandising his own personality to the utmost. But his method 
is so'near to the true one that this tendency is soon corrected, 
as it were automatically. 

(The mathematical analogue of this process is to procure for 
yourself the realisation of the nothingness of yourself by keeping 
the fourth dimension ever present to your mind.) . 

The illusory nature of this idea of an infinite Atman is well 
shown by the very proof which that most distinguished Vedantist, 
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the late Swami Vivekananda (no connection with the firm of a 
similar name 1 across the street), gives of the existence of the 
infinite. "Think of a circle!" says he. "You will ~n a moment 
become conscious of an infinite circle around your original small 
one." The fallacy is obvious. The big circle is not infinite at 
all, but is itself limited by the little one, But to take away 
the little circle, that is the method of the esoteric Christian 
or the mystic. But the process is never perfect, because however 
small the little circle becomes, its relation with the big circle 
is still finite. But even allOWing for a moment that the Absolute 
is really attainab.~e, is the nothingness of the finity related to 
it really identical with that attained directly by the Buddhist 
Arahat? This, consistently with my former attitude, I fee.l con­
strained to deny. The consciousness of the Absolute-wala2 is 
really extended infinitely rather than diminished infinitely,as he 
will him.s.elf assure you. True, Hegel says: "Pure being is pure 
nothing!" and it is true that the infinite heat and cold, joy and 
sorrow~ light anQ darkness, and all the other pairs of opposites,3 

. cancel one another out: yet I feel rather afraid of this Absolute! 
Maybe its joy and sorrow are represented in phases, just as 0 0 and 
finity are phases of an identical expression, and I have an even 
chance only of being on the right side of the fence! 

The Buddhist leaves no chances of this kind; in all his cate­
gories he is infinitely unexteR~:B~e+D~ft0u~R·the categories them-
selves exist.f-· he is in fact 0 ..' • ana.. capable of no 
conceivable change, unless we imagine Nirvana to be incomprehensibly 
divided by Nirvana, whj.ch would (Su.ppoaing the two Nirvanas to 
possess identical· c·ategories) result in the production of the orig­
inal 0°. But a further change would be necessary even then before 
serious mischief eould result~ In short, I think we may dismiss 
from our minds any alarm in respect of this contingency. 

On mature consideration therefore, I confidently and deliber­
ately take my refuge in the Triple Gem. 

Namo Tasso Bhagavato Arahato Sammasambuddhasa!4 

1. The Swami Vive Ananda, Madame Horos, for whose history consult 
the Criminal Law Reports. 

2. Vala, one whose business is connected with anything. E.G. Jangli­
wala, one who lives in, or has business with, a jungle, i.e~ a 
wild man, or a Forest Conservator. 

3, The Hindus sea thia as welL as. any one, and call Atman Sat-chit­
.ananda, these being ab.ove the. pairs·of opposites, rather on the 
Hegelian lines of the reconciliation (rather than the identity) 
of opposites in a master-idea. ¥e have dismissed infinity as 
the figment of a morbid mathematic: but in any case the same 
disproof applies to it as to God. - A.e. 

4. Hail unto Thee, the Blessed. One, the Perfect One, the Enlightened 
One! . 
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Let there be hereafter no discussion of the classical prob­
lems of philosphy and religion! In the light of this exposition 
the antitheses of noumenon and phenomenon, unity and multiplicjlY, 
and their kind, are all reconciled, and the only question that 
remains is that of finding the most satisfactory means of attaining 
Nirvana - extinction of all. that exists, knows, or feels; extinc­
tion final and complete, utter and abs~lu~e extinction. Far by 
these words only can we indicate Nirvana: a state which transcends 
thought cannot be described. in thought's language. But from the 
point of view of thought extinction is complete: we have no data 
for discussing that which is unthinkable, and must decline to do 
so. This is the answer to those who accuse the Buddha of hurling 
his Arahats (and himself) from Samma Samadhi to annihilation •. 

Pray observe in the first place that my solution of the Great 
Problem permits the co-existence of an indefinite number of means: 
they need not even be compatil>le; Karma, rebirth, Providence, 
prayer, sacrifice, baptism, there is room for all. On the old and, 
I hope, now finally discre.di ted hypothesis of an infinite being, 
the supporters· of these variou~ ide.as, while explici t.ly affirming 
them, implicitly denied. Similarly, note that the Qabalistic idea· 
of a supreme God (and innumerable hierarchies) is quite compatible 
with this theory, provided that the supreme God. is not infinite. 

Now as to our·weapons. The .. more advanced Yogis of the East~ 
like the Nonconformis.ts at .home, .havepracticallY abandoned cere­
monial as idle. I have yet to learn, however, by what dissenters 
have replaced it! I take this to be an error, except in the case 
of a very advanced Yogi. For there exists a true magical ceremonial, 
vital and direct, whose purpose has, howev·er, at a.ny rate of recent 
times, been hopelessly misunderstood. 

Nobody any longer suppose.s. that any means .but.that. o.f m.e1ti.:ta .. 
tion is of avail to grasp the immediate causes of our. being,; i£ 
some person retort that he prefers to rely on a Glorified Redeemer, 
I simply answer that he is the very nobody to whom I now refer. 

Meditation is then the means; but only the supreme means. The 
agony column of the "Times" is the supremer.·~means of meeting with the 
gentleman in the brown billyco.ck and-frock c.oat, wearing a green tie 
and chewing a straw, who was at the .s.oiree of the Carlton Club last 
Monday night; no doubt! but this means is seldom or .never used in 
the similar contingency of a cow-elephant desiring her-bull in the 
jungles of Ceylon. 

Meditation is not within the reach of everyone; not all pos­
sess the ability; very few indeed (in the West at least) have the 
opportunity. 

In any case what the Easte'rns call "one-pointedness" is an 
essential preliminary to even early stages of true meditation. And 
iron will-power is still earlier qualification. 
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By meditation I do not mean merely "thinking about" anything, 
however profoundly, but the absolute restraint of the mind to the 
contemplation of a single object, whether gross, fine, or altogether 
spiritual. ' 

Now true magical cer~monial is entirely directed to attain this 
end, and fo~ms a magnificent gymnasium for those who are not already 
finished mental athletes. By act, word, and though~,both in quan­
tity and quality, the one object of the ceremony is being constantly 
indicated, Every fumigation, purification, banishing, invocation, 
evocation, is chiefly a reminder of the single purpose, until the 
supreme moment arrives,' and every fibre o.f the body, every force­
channel of the mind, is strained out in one overwhelming rush of 
the Wi~l in the direction desired. Such is the real purport of all 
the apparently fantastic directions of Solomon, Abramelin, and other 
sages of repute. When a man has evoked and mastered such forces as 

.Taphtatharath, Belial, Amaimon, and the great powers of the elements, 
then he may safely be. permitted to begin to try to stop thinking. 
For, neeqless to say, the universe, in¢ludingthe thinker, exists 
only by virtue of the thinkerts thought.l 

In yet one other way is magic a capital training ground for 
the Arahat.2 True symbols do really awake those macrocosmic forces;'c 
of which they are the eidola, and it is possible in this manner very 
largely to' increase the magical "potential",.to borrow a term from 
electrical science. 

Of course, there are bad and invalid processes, which tend 
rather to disperse or to excite the. mind~stuff than to control it; 
these we must discard. But there is a true magical ceremonial, the 
central Arcanum alike of Eastern and Western practical transcend­
entalism. Needless to observe, if I knew it, I should not disclose 
it. 

1. See Berkeley and his expoUnders, ,for' the"Vestern shape of th!:s 
Eastern comtnonplace. Huxley, however, curiously enough, states 
the fact ~lmost in these words. - A.C. 

2. A possible mystic transfiguration of the Vedanta system has 
been suggested to me on the lines of the Syllogism -

God = Being (Patanjali) • 
. Being = Nothing (Hegel) 

.~ God = Nothing (Buddhism) 

Or, in the language of re~igion: . 
Everyone may admit that monotheism, exalted by the introduction 
of the 00 symbol, is equi~alent to pantheism. Pantheism and 
atheism are really identical, as the opponents of both are the 
first to admit. 
If this be really taught, I must tender my apologies, for the 
reconcilement is of course' (!,olIi-plete. - A.e; 
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I therefore definitely affirm the validity of the Qabalistic 
tradition in its practical part as well as in those exalted regions 
of thought through which we have so recently, and so hardly, 

. travelled. 

Eight are the limbs of Yoga: morality and virtue, control of 
body, thought, and force, leading to concentration, meditation 
and rapture. 

Only when the last of these has been attained, ,and itself re­
fined upon by removing the gross and even the fine objects of its 
sphere, can the causes, subtle and coarse, the unborn causes whose 
seed is hardly sown, of continued existence be grasped and annihi­
lated, so ,that the Arahat is sure of being abolished in the utter 
extinction" of Nirvana, while even in this world of pain, where he 
must remain until the ancient causes, those which have already 
germinated, are utterly worked out (for even the Buddha himself 
could not swing back the Wheel of the Law)~ his certain anticipa­
tion of the approach of Nirvana is so intense as to bathe him 
constantly in the unfathomable ocean of the apprehension of immed­
iate bliss~ 

AUM MANI PADME HOUM. 

50 


